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Abstract

The issue of indigenous women is closely related to the issue of poverty. Women who inhabit rural areas in
Indonesia cannot separate from the conditions of life that are poor and completely limited. This paper tries to
reflect Karl Marx's thoughts about poverty and injustice that occur in a country because of a structured system.
This paper uses a qualitative approach by presenting primary and secondary data. Primary data collection
through interviews and field observations, while secondary data through reading readings of scientific studies
results in journal articles, policy papers, and government agencies' data. The results of this paper presents: 1) The
concept of Marx that poverty is the expression of structural poverty; 2) Poverty among indigenous Dayak
Benawan women in rural West Kalimantan, Indonesia, is not only cultural but also structural poverty that
expressed limited access to education, health, and a decent standard of quality life; 3) From the era of classical
philosophy to modern technology era today, the poverty that has occurred centuries ago today, indigenous
women of Dayak Benawan in rural areas are still faced with.

Isu perempuan pribumi erat kaitannya dengan isu kemiskinan. Perempuan yang mendiami wilayah-wilayah
pedesaan di Indonesia tidak lepas dari kondisi kehidupan yang miskin dan serba terbatas. Makalah ini mencoba
untuk merefleksikan pemikiran Karl Mark tentang konsep-konsep kemiskinan dan ketidakadilan yang terjadi
dalam suatu negara karena suatu sistem yang terstruktur (memiskinkan). Tulisan ini menggunakan pendekatan
kualitatif dengan penyajian data primer dan sekunder. Pengumpulan data primer melalui wawancara dan
observasi lapangan, sedangkan data sekunder melalui pengumpulan bacaan hasil penelitian-penelitian ilmiah
baik berupa artikel jurnal, surat keputusan maupun data dari instansi pemerintahan. Hasil kajian menemukan
bahwa: 1) Menurut Marx kemiskinan yang terjadi adalah kemiskinan struktural; 2) Kemiskinan yang terjadi pada
perempuan asli Dayak Benawan di pedesaan Kalimantan Barat, Indonesia tidak hanya kemiskinan kultural tetapi
juga terjadi secara struktural, dengan bentuk kemiskinan berupa keterbatasan akses terhadap pendidikan,
kesehatan dan standar kualitas hidup layak; 3) Kemiskinan yang telah dialami sejak berabad abad lalu, dari masa
filsafat klasik hingga zaman teknologi modern, masih tetap dialami oleh perempuan Dayak Benawan di pedesaan.
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Introduction

Poverty in rural areas in Indonesia has
become a prolonged issue starting from the end
of the 1997 Orde Baru period when national
economic conditions deteriorated (Suyanto
2013). Rural poverty is different from poverty in
urban areas. Urban poverty is a result of low-
skilled, while rural poverty is due to low
resources and uneven land ownership in the
agricultural sector (Sender 2002; Small and
Newman 2001). According to Kumurur (2008),
poverty alleviation and eradication are not
enough only through anti-poverty programs
without accompanied by economic structure
changes to ensure the accessibility of women's
resources.

It cannot be denied that behind the different
of the
activities, there is the power to operate through

disposition  groupings production
outsiders' cultural prejudices. Thus, the culture
of poverty is introduced to all community
members not to realize there is a structural
system that deliberately impoverishes them. The
poverty that occurs as a result of capitalism is
not natural. However, because capitalism itself
created it, unemployment and poverty are
surplus values for capitalists and must exist to
meet the needs of providing cheap labor so that
profits remain in the hands of capitalists or the
bourgeoisie (Burawoy 2018; Stark 2009).

There is no data on the Central Statistics
Agency database that explicitly mentions the
poverty of women in Indonesia. Women and
children in rural areas are very vulnerable to
poverty, such as Cambodia's conflict conditions
that cause vulnerability to poverty in women
(Ward and Mouyly 2013). Moreover, women in

rural areas are far from access to health care, low
income, low education, lack of access to assets,
and malnutrition (Balagopal 2009).

According to Dao (2009), women in de-
in the
agricultural sector have an essential role in

veloping countries and working
poverty reduction. The Sustainable Develop-
ment Goals (SDGs) agenda targets gender
equality and women and girls' empowerment,
positively correlated with the ideals to eradicate
extreme poverty (Bradshaw, Chant, and

Linneker 2017).

In the case of Nigeria, Babatunde et al. (2012)
state that the agricultural sector, especially
agricultural products, plays a vital role in
reducing poverty and inequality. Based on
Shiva's (2010) opinion again in the name of
development, which expands the modern
patriarchal economy. The development itself
means the destruction of women, nature, and
culture.

A low-income family in a rural area is often
able to survive by surviving, both in terms of
money and makeshift food. However, in general,
families who fall into the poverty cycle are
challenging to get back up, except if they have a
network or social institutions that protect and
save them. Furthermore, this is inseparable from
the structural conditions which have kept them
in the poverty line.

Nevertheless, by imprisoning the poor on
their culture, which is then considered different
and judged to be inferior to civilized people's
culture, it is tough to imagine that they will
quickly escape the shackles of poverty by
themselves. The structural system brought them
deeper into the abyss of poverty itself. Agusta
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(2014) mentions that a settled settlement
pattern and a nuclear family's existence are a
new way of perpetuating poverty in modern
civilization.

No one community does not crave a pros-
perous life. Therefore, conditions that indicate a
low standard of living are the main targets of
improvement efforts to create a prosperous
condition. Thus the conditions of life that are not
prosperous can be identified as a social problem
that must be resolved. It is necessary to find out
the underlying factors and understand the
conditions, intensity, and complications of
poverty. It can find the solution that most can not
reduce the quantity, although not entirely
eradicated.

Our understanding of the problem of poverty
often requires efforts to define and measure. It
should be understood that various disciplines
have studied the study of poverty. Therefore, it is
natural that various poverty concepts and

[ Men

[ Women

benchmarks are found. Cases of poverty that
occur in rural areas are often closely related to
the idea of social class, social stratification, and
social structure. The poverty that occurs in
indigenous tribes in rural areas still occurs not
only because of economic problems but
structurally curb their lives.

In line with development and globalization,
12,783,505 people in Indonesia have expe-
rienced extreme poverty (World Poverty Clock
2019). Following are the data on Indonesian
poverty levels classified by the male and female
sex, based on the 2018 Susenas data processed
by the national team to accelerate poverty
reduction (TNP2K).

Based on Indonesia's poverty situation on the
graph, it is illustrated that women's poverty is
most vulnerable from 15 to 74 years of age. In
contrast, the higher vulnerable groups of women
are aged 55 to 85 years and more.

- Poverty Line

Figure 1. Poverty line gender-based
Source: Tim Nasional Percepatan Penanggulangan Kemiskinan (TNP2K) Indonesia, 2019
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The urgency of handling poor women in
Indonesia, is especially for indigenous women
groups in rural communities. Therefore, this
paper aims to: Firstly, discuss the concept of
structural poverty in the perspective of Marxism;
describe the structural poverty
experienced by indigenous women in Indonesia;

Secondly,

and secondly, analyse the indigenous women
poverty by the perspective of Marxism.

In the Indonesian context, the people who
inhabit rural areas in West Kalimantan are
indigenous groups. The most dominant indige-
nous tribes are the Dayak ethnic group, which is
divided into sub-ethnic groups. In this study, the
ethnic groups, which are the object of study, are
Dayak Benawan. The Dayak Benawan women's
group still lives in poverty, and their lives
depend on natural resources (Niko 2018).

Poor women in rural areas work as farm
laborers, in practice called odd jobs (Niko 2017).
The workers are the proletariat, all of whom
have become victims of the exploitation of the
bourgeoisie. Marx predicted that class con-
sciousness would occur among the proletariat
(Bradshaw 2007; Burawoy 2018). This class
consciousness impacts the willingness to carry
out the class struggle to escape from exploi-
tation, and this struggle is carried out through
revolution.

Along with the development of today's
society, the issue of poverty cannot be separated
from the issue of women, especially women who
live in rural areas. Poverty is the primary tool of
oppression for the helplessness of rural women.
They have low education and minimal
competitive ability (Niko 2019). The quality of

human resources possessed is still minimal by

the dimensions that oppress them, such as the
economic, political, and cultural dimensions.
Even poor girls become victims of child
marriages (Niko 2016).

Based on statistical data, Fact Sheet No. 22,
World Campaign for Human Rights women
constitute the majority of the world's poor, and
the number of women living in impoverished
villages has increased by 50% since 1975,
women constitute the majority of the illiterate
people in the world (Rahayu 2006). Rahmaniah
(2014) states that women's economic develop-
ment in the border villages has not paid much
attention to human development.

By comparing the population under the
standard based on indicators used in the period
before and after the development process, then
the success of the process can be seen in the
effort to reduce poverty. However, in practice,
the reality and the situation is not that simple,
especially conditions in rural areas. This paper
will explore the structural reasons why
indigenous women in rural areas tend to be
synonymous with poor living.

In practice, many poverty alleviation pro-
grams at the national, regional, and local levels
only use an economic approach. Soetomo (2013)
states that understanding and handling poverty
problems must involve many aspects: the
sociological aspect, especially those related to
low access to social services, limited social
interaction networks, and little mastery of
information. In this case, the sociological factors
play an essential role in opening the chains of
poverty shackles to a not merely economic-
oriented stage. Other aspects will follow along,
such as psychological, economic, and political
aspects if this aspect is fulfilled.
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The capitalist system believes that goods are
produced to meet the producers' needs and be
exchanged in the exchange market. So, each
product has a double value, namely the use-
value and exchange value. Every product must
have a use-value so that it is able to have an
exchange value in the market. With a modern
production system, workers can work extra to
produce more than their needs and the average
working day. Excess production is referred to as
surplus value. The surplus or surplus makes
additional capital accumulation by the capital
owner, and Marx referred to as the extortion
level.

Poverty Based on Structures:
Karl Marx View

As the flow of development and globalization
continues to progress and develop, millions of
people still live below the poverty line. The fact
of poverty and inequality is still a problem that
has not been resolved to date, especially in
Indonesia. In fact, at some level, it gets worse. If
poverty is measured by the standard of US $ 2
per day per person, then more than half of
Indonesia's population lives below the poverty
line (Winarno 2004).

Friedman (2010) defines poverty as an
inequality to accumulate a social power base.
According to him, what is meant by the social
power base includes: first, productive capital for
assets, such as housing land, equipment, and
health. Second, financial sources, such as
adequate income and credit. Third, social and
political organizations that can be used to
achieve common interests, such as cooperatives.

Fourth, a network or social network to obtain

jobs, goods, knowledge, and sufficient skills.
Fifth, information that is useful for life. This
understanding of poverty Friedman proposed
he refers to understanding poverty in urban and
rural areas.

Suyanto (2001) showed that clove and salt
farmers are becoming new poor in rural
community. Clove farmers have fallen into
poverty due to the clove trade policy's effects,
prepared without careful planning. The lack of
adequate skills and other sources of income
outside the main sectors occupied are the main
factors that cause why clove farmers and salt
farmers easily collapse and sink into poverty
valleys. In this case Marx’s remark about rational
capitalism holds that the economic mechanism is
the commodification of wage labor.

Chamber (1995, 2006, 2015) suggests a
broader dimension related to poverty in rural
areas. These dimensions are also related to one
another in a position to strengthen the
conditions of poverty. He also mentions the
factors forming the network in poverty traps:
poverty itself, physical weakness, isolation,
vulnerability, and powerlessness. Thus, being
poor is felt to have degraded and is often not the
chosen layer. Conditions like this are even
realized by the poor themselves, so they define
themselves as groups that fail and groups
thrown from their social environment.

Poverty is no longer merely economic
incapacity and a failure to fulfill fundamental
rights and differences in the treatment of a
person or group of people in leading a dignified
life. The deprivation of these rights is called
impoverishment, because fundamental human
rights are included the fulfilment of food, health,
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education, employment, housing, clean water,
land and natural resources, sense of security,
and the right to participate in socio-political life.
The deprivation of these rights is called
impoverishment (Sameti, Esfahani, and Haghighi
2012; Sherover 1979).

Sociologists often discuss the transition from
traditional world systems to modern systems
with the concept of differentiation or functional
specialization (see: Diamond 2015; Giddens
2005; Gomes and Fishman 1989; Luna 2016;
Luxemberg 2003). The shift from a small-scale
system to an agrarian civilization and then to
modern society can be seen as a progressive
process of diversification from within (Giddens
2005). The current globalization brings the
system that was traditional to be completely
instant. Business companies, especially trans-
national corporations, can grip economic power
and have the capacity to influence political
policy. Therefore, poverty and inequality are
increasingly sharp between the marginal and the
wealthy (Marx 1885).

Globalization has created a space where the
state is no longer the only actor in the global
political economy. That is a fact that seems to be
a recognized truth. Many actors now represent
themselves as rulers who surpass the nation's
and the world community's ability. The intended
actors are multinational companies (MNCs) and
multilateral institutions (IMF, World Bank,
WTO). Civil movements across national borders
(for example, Green Peace) also become other
important actors, but not as strong as the two
actors mentioned earlier (Winarno 2004). The
existence of these actors has reduced state
autonomy.

In Marx's view, two classes are always in a
conflict where there is a bourgeois class or
owner of capital and a working-class. In this case,
a class structure describes the "poor" and the
"rich." According to Marx (1885), the pursuit of
profit is essential in capitalism, with the smallest
capital to maximize profit. The extension of the
workday and exploitation of labor is one of the
methods used by capitalists to pursue a surplus
that can increase capital. Employers are forced to
reduce the cost of production.

The above conditions are referred to by Marx
(1885) as pauperization or immiseration. It
meant the relative disparity that continualy
grow between working class and capitalist class.
Meanwhile the capitalist class continued to
hoard wealth, the wages of the workers never
met their need, so they will always live-in
poverty. Working-class/ proletarian poverty is
defined as a condition of poverty that is not
natural poverty caused by a lack of resources but
is a result of industrial production's contem-
porary organization, which means poverty
occurs structurally (Parthasarathy 2015; Peet
1975; Stark 2009).

Poverty as a social phenomenon is expe-
rienced by developing countries and occurs in
countries with a stable economy. This pheno-
menon has become a global concern, issue, and
human movement. Poverty is no longer seen
merely as an economic problem or lack of food,
clothing, and shelter. However, it shows an
increasingly complex problem.

The existence of a structure ingrained in this
system, according to Marx, will then cause
suffering and exploitation for the small farmers.
Another dimension that needs to be considered
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is the depth and severity of poverty. Rural
communities are the primary workers in
agriculture. Therefore, many poor farmers are in
rural areas. Marx's opinion in 1847, that:
"In the agricultural industry the price of
products obtained with the largest amount of
work that regulates the prices of all products
of the same type. First of al, as in the
manufacturing industry, one cannot multiply
the means of production with the same
degree of productivity, that is, land plots with
the same degree of fertility. Then, as the
population grows, lower quality land begins
to be exploited, or capital expenditures, which
are proportionally more expensive, certainly
get prices like a plot of land that is exploited
cheaper." (Marx 2007).

Marx's view, which explicitly describes a
general pattern of peasant societies that is
inferior, and the competition develops actively
among the capitalists has produced at a level of
their desires, without thinking of the peasants. In
Indonesian context, it is only natural to say,
"vang kaya makin kaya, yang miskin makin
miskin (the rich will be getting richer, and the
poor still struggle with their poverty)."
Agricultural exploitation must be subjected to a
giant industrial regime and ultimately solely
aimed at enriching the conglomerates.

The method used in this study is descriptive
exploratory, where the source of data comes
from primary data and secondary data. The
characteristics of this type of qualitative research
can be seen with this type of approach, em-
phasizing the exploration, explanation, and
description of knowledge in an ethical, emic, and
holistic manner. Primary data was obtained
through interviews and the opinions of actors.
This study's secondary data was obtained by
searching scientific papers such as journals and
books related to the research theme.

This is a fieldwork research, so it applies
some data collection methods: observation,
interview, participatory observation, and
documentation. We interviewed five Dayak
Benawan women, with the following criteria: (a)
comes from the indigenous family of Dayak
Benawan (indigenous); (b) low-income family
(under 2 US $ per day).

Poverty on Indigenous Women of
Dayak Benawan

The Dayak Benawan tribe is one of the Dayak
sub-tribes who live in several rural areas in Balai
District, Sanggau Regency, West Kalimantan,
Indonesia. The Dayak Benawan people live in
groups in village areas. There are more than
1,000 people of indigenous Dayak Benawan who
live in Cowet Village. The Dayak Benawan
community in Cowet Village has the main
livelihood as shifting cultivators (kume'k) and
rubber tappers (motong'k).

A small portion of the Dayak Benawan
women in Cowet Village completed their
education up to elementary school, and most of
them did not receive higher education. There are
no junior high schools and senior high schools in
the village. Secondary schools are only located in
the subdistrict capital, which is about 4.5
kilometers away by passing through forests and
villages. The reason for not going to the
secondary school factually not only the distance
of the school from their surrounding, but also the
school fee.

In community development today, the issue
of poverty can not be separated from the issue of
women, especially women who live in rural
areas. Poverty is the primary tool of oppression
for the helplessness of rural women. They have
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low education and minimal competitiveness.
The quality of human resources possessed is still
minimal by the dimensions that oppress them,
such as the economic, political, and cultural
dimensions.

In the community of Cowet Village, there are
still poor households. Village government data in
2015 noted that 118 household heads were still
on the poverty line, out of a total of 362 house-
holds. Dayak Benawan women are a vulnerable
group in their community, and this can be seen
in the application of customary law in the Dayak
Benawan community, which is still dominated
by men's decisions. So that customary rules
cannot be avoided if it directly targets women.

The poverty that occurs in Dayak Benawan
women is the lack of accessibility to the
economy, education and land mastery. Cowet
Village office records show that the villagers'
poverty is still high, which is about 33% of the
kepala keluarga is still poor. It means that
women in low-income families are experiencing
poverty.

The backwardness of rural communities
inhabiting rural areas is not new; there have
been many studies that have tried to find
solutions to overcome these problems (See:
Diamond 2015; Santoso 2018), even the poor's
resistance movement and oppressed (Craw-
shaw and Jackson 2015). Nevertheless, this
backwardness still shackles inland communities
that seem to have no way out. This deteriorating
condition of the society marked by the high rate
of poverty, high illiteracy, and surrender to fate.

When poverty is considered as a 'poor’
culture in rural communities, it is no longer
visible where inequality and injustice are.
Though it is clear that inequality and injustice

befall almost all women who live in rural areas.
However, it cannot be denied that behind the
different disposition groupings of production or
capitalism activities, the power operates through
the development of
developed by outsiders.

cultural  prejudices

In the Dayak Benawan community, women
only have voting rights but do not have authority
in decision making both within the family and
outside it (Niko 2018). The decision, in any case,
still rests on men. Therefore, poverty expe-
rienced is structural poverty that starts at the
family level. The Dayak group's marginalization
began in the New Order era, where the Dayak
community did not have strategic positions in
government (Tanasaldy 2012).

The bodies of women who experience
exploitation in various periods of Indonesian
history, including those who experience poverty,
trafficking, and the imposition of cultural and
religious traditions, are trapped (Arivia 2011).
Thus the culture of poverty is introduced to all
community members not to realize a structural
system that deliberately impoverishes them.

The issue of women's poverty, especially
women in rural area, is important to be ex-
pressed because it involves social and cultural
value, beside it is related to human right. Himat
(2015) emphasized that the substance of CEDAW
(Convention on Elimination of All Forms of
Discrimination Against Women) is to stipulate
that women have civil, political, economic, social,
and cultural rights, which must be enjoyed on an
equal basis with men regardless of marital status.

Poverty alleviation in rural areas is a national
development agenda and an international
development agenda that has been designed.
According to Shiva (2010), the national elite's

194 |

JSW (Jurnal Sosiologi Walisongo) —Volume 4, No. 2, 2020



From Socialism to Capitalism: Structural Poverty of Indigenous Women ...

development agenda to exploit in the context of
national interests is a colonialist colonialism
style. According to the colonial concept, to grow,
capitalists must have a colony so that capital can
be easily collected (Luxemberg 2003).

A low-income family in rural areas can often
live with limitations; they survive, both in money
and food. Women are the backbone of their
families. However, in general, a family that falls
into a cycle of poverty is complicated to get back
up, except if it has a network or social
institutions that protect and save them.
Furthermore, this condition is inseparable from
the structural conditions which have kept them
from staying in poverty. So that women come to
bear the poverty that bound their families.

One indicator contributing to the impact of
poverty on rural women is education. Education
level is an important indicator of women's social
capital to achieve a better standard of living.
However, Dayak Benawan women's education
level on average does not finish junior high
school. Data from Cowet Village office records
that there are only two womens who finished
school at the S1 level (Sarjana) and one woman
who finished school in the D3 level (Diploma
Tiga). There are about 90% of Dayak Benawan
women who do not end their education in
elementary school. This low education's impact
is that they lack the knowledge and skills to
create a better living atmosphere.

From Socialism to Capitalism: Poverty
of Indigenous Women

The poverty that occurs in Dayak Benawan
women is full of definitions of capitalism, where
poverty is defined as a lack of income and lack of
money. The poverty experienced by the
proletariat has made them aware of their

misfortune from the capitalist system. The lives
of indigenous tribes in the countryside are not
loaded with wealth, and they take natural
resources following the needs of daily life. Seeing
the conditions of the workers in the system of
capitalism, Marx wants a new system in the
system of society, namely, socialism, where there
is no private property (private property) of the
bourgeoisie,
ownership (Sherover 1979).

there shared or communal

Socialism marked by the workers' revolution
will abolish private property's right to the means
of production, so there is no longer exploitation
by one class against another class, in this case,
the exploitation of the capitalists against the
proletariat. The "poor" are then allowed to
change their destiny for the better, even though
itis going very slowly and takes a long time.

In socialism, the economic system is
subsistence, that is, production is only to fulfill
the living needs of members of the community
and not to stack as the capital as in the capitalist
system. In the Dayak Benawan tribal community
who live by planting, they produce food for each
family's needs. They never sell food from
agricultural products out of their community. If
there are families with abundant harvests, they

sell with a barter system.

Based on interviews and observations we
conducted on dayak benawan indigenous people
in ancient times (about 30 years ago), the
group's strength was built through royong’k
where food barns were created for all
community members. Then, they also built joint
ownership such as vegetable gardens and
orchards that they called kompong’k. Besides,
they are farming by growing rice for the
fulfillment of community food.
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The indigenous community of Dayak
Benawan survives with their community
because of a sense of belonging between
individuals and groups. So, they do not define
themselves poor. To realize this, according to
Marx, the working class must unite and carry out
a revolution, just as the bourgeoisie/capitalists
make a revolution against the feudal lords.
Because the revolution itself consists of two
stages, first, when the bourgeois revolution
against the feudal lords, the second revolution is
the revolution of the workers against the
bourgeoisie/capitalists.

Socialists view the capitalist system as an
unjust and irrational system, which should be
abolished. Many consequences are caused,
including an epidemic of poverty that is
increasingly afflicting developing countries.
Moreover, even today, the phenomenon of
poverty is still widespread in developing
countries such as Indonesia. However, Marx
disagreed, and he criticized the early socialists
because they did not view capitalism in a
historical context. Fink (2010) criticized Marx
because Marx capitalism has ended feudal
injustice and irrationality. But capitalism has
replaced it with its injustice and irrationality.

The state efforts to assist in improving the
welfare of low-income families and social
protection for poor children in rural areas
include efforts to develop productive activities
and empowerment for low-income families to
get their basic rights. There is an opening in the
constitution, which explicitly states that public
welfare is every citizen's right. In this case, the
state is the key to poverty alleviation, and the
poor in this country are the responsibility of the
state.

Poverty is ingrained in the lives of indigenous
Dayak Benawan women. Therefore, it is not
uncommon for them to get exploitation
treatment in the labor sector and even become
victims of a capitalist economy. Poor indigenous
tribal women marginalized many times because;
1) they are a marginalized indigenous tribe; 2)
they are women who’s marginalized; 3) because
they are weak and powerless. The state is still
not present amid their lives, which incidentally is
still isolated.

Marx said that civil society would be
threatened by a crisis if left alone. This statement
does contain multiple interpretations, and it
means that civil society (the poor) if there is an
omission by the state, there will be a crisis. The
crisis in question can be in the form of a
humanitarian crisis such as hunger, plague, war,
and various other social problems. On the other
hand, Hegel argues that the state can and must
guarantee the public interest rather than
competing particular interests in society, thus
preventing the system's risks.

In the Dayak Benawan community, the
government provides agricultural assistance
facilities that can help increase the result of
harvests. On the other hand, the government
through West Kalimantan Governor Regulation
number 19 of 2020 on the prevention and
control of forest and land, which prohibits
clearing land by burning. Meanwhile, Dayak
Benawan community opened the field by
burning. So there is their fear and anxiety to
grow.

Development policies and poverty alleviation
programs that are developed often do not pay
less attention to the poor's characteristics and
local contexts so that many policies then become
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'‘project’ land for a handful of elite elements. In
Dayak Benawan community there is already a
package of poverty reduction policies such as
providing food and cash direct assistance to low-
income families, but specifically program that
empowers women's economies has nothing.
Marx remark which states is an instrument of the
ruling class, although the state seems to be a
neutral mediator among competing interests.

Marx's presupposes that it is imperative to
examine the forces operating in contemporary
society. It means Marx is very supportive and
must have a preliminary study to understand the
local context's community. It is ironic if the state
disburses many funds and programs to the poor
without first considering the social structure in
which
patterned and stratified on various dimensions.

local communities, incidentally is

It is a failure once the empowerment

program is carried out by setting up
supermarkets like Indomaret and Alfamart in
villages with a low educational level population.
It will result in the faded of the traditional
economic system that existed a long time before.
It means that making the village a center of
modern trade is the development of poverty
alleviation that is more captured. Because what

happens is profitable for the capitalist.

Conclusion

The indigenous women of the Dayak
Benawan poverty problem occur in a structured
way and will not stand alone, so handling the
problem also demands understanding and
scrutiny. The lack of access to economy,
education and land ownership is the cause of
poverty in Dayak Benawan women. Meanwhile,

poverty alleviation policies do not target the
Dayak Benawan community's needs, such as
modern market development and modern
agricultural development. Teaching them to
farm in a modern way is also not a solution to
poverty alleviation in the Dayak Benawan
community. So far, they have survived with food
products managed in their traditional way and
local knowledge. As a result, they remain in
sustainable poor.[]
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