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1. Introduction

Abstract: This study examines the phenomenon of God's alienation in modern
secular societies through a comparative theological analysis of Tawheed in
Islam and the Trinity in Christianity, using these concepts as its primary units
of analysis. The research aims to examine how these two fundamental
doctrines respond to the challenges of secularism, individualism, and
materialism in shaping modern religious consciousness. Using a literature-
based comparative theological approach combined with hermeneutic-
analytical methods, this study integrates classical and contemporary sources,
along with sociological data from global surveys, such as those conducted by
the Pew Research Center and the World Values Survey. The findings reveal three
key factors contributing to spiritual alienation: the crisis of transcendence, the
individualization of belief, and the dominance of materialistic culture. Despite
doctrinal differences, both Tawheed and the Trinity face similar struggles in
maintaining theological relevance among younger and urban populations that
are increasingly skeptical of religious authority. The study contributes to
comparative theology by proposing a contextual model for reinterpreting the
concept of divinity that balances transcendence with human experience. It also
highlights the need to strengthen interfaith dialogue, digital engagement, and
contextual theology to ensure that the concept of God remains a transformative
moral and spiritual force in the twenty-first century.

Keywords: Tawheed, Trinity, Secularism, Comparative Theology,
Spiritual Alienation

In modern societies increasingly shaped by secularization, humans experience not only a shift
in their understanding of God but also a profound crisis of religious meaning(Cizreli et al, 2022;
Ekeke et al, 2024). Scientific progress, rationalism, and the dominance of materialistic values have
led many individuals—particularly those in urban and younger populations—to feel estranged from
traditional religious frameworks(LeDrew & S, 2024). Global surveys, such as the Pew Research
Center (2020) and the World Values Survey (2022), show a steady increase in those identifying as
"religiously unaffiliated" or "spiritual but not religious" (SBNR), especially in Western
countries(Conrad et al, 2025; Stolz et al, 2025). This phenomenon has also been observed in
Indonesia, where Litbang Kompas (2022) reported that younger Muslims are increasingly critical of
doctrinal dogma and prefer individualized spirituality(Suprapto et al, 2025; Widayat et al, 2025).
This spiritual alienation raises serious theological questions for Islam and Christianity, the two largest
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monotheistic religions, about the relevance of their core doctrines—Tawheed and the Trinity—in
addressing the existential needs of modern society.

The question of God's presence and transcendence in the modern world has long been a central
concern in Islamic and Christian theological discourse. Prominent Muslim thinkers, such as Fazlur
Rahman (1980) and Nasr Hamid Abu Zayd (1990), have sought to reinterpret Tawheed through
contextual hermeneutics, without compromising the essence of God's transcendence(Hannani et al,,
2022; Maghribi et al,, 2023; Sulaiman & A, 2023). In Christian theology, Karl Rahner (1997) and John
Hick (1989) have offered significant reflections on the Trinity, emphasizing relationality and
pluralism in a world marked by religious diversity(Burley & M, 2020; Putra et al,, 2024). While these
studies provide valuable insights, they focus on each tradition in isolation. Only a few works explicitly
compare how Tawheed and the Trinity respond to modern challenges such as secularism,
individualism, and moral relativism. This gap limits the development of a richer theological dialogue
that could illuminate shared concerns and unique strengths across the two traditions.

Despite the growing body of literature on modern theology, few studies conduct a systematic
comparative analysis of how Tawheed and the Trinity are understood and reinterpreted in today's
secular and pluralistic context. Most existing works are descriptive and confined to Islamic or
Christian frameworks, with limited engagement in interreligious dialogue (Aydin & M, 2025; Orbih &
I, 2024). Furthermore, contemporary studies often neglect empirical data on shifting religious
attitudes among younger generations, which could inform how theological concepts remain
relevant(Schurink et al,, 2023). This lack of comparative and context-sensitive research reduces
opportunities for developing theological frameworks to address the root causes of spiritual
alienation. Thus, there is an urgent need for a study that highlights the doctrinal differences and
similarities between Islam and Christianity, and explores how both traditions can foster a more
profound sense of transcendence and moral orientation in modern societies.

This article aims to conduct a comparative theological reflection on two core concepts of
divinity—Tawheed in Islam and the Trinity in Christianity—focusing on their relevance to the
spiritual alienation experienced in modern secular societies. Using a literature-based and
interdisciplinary approach, this study addresses the question: How can these theological concepts
remain meaningful for individuals living in a secular and pluralistic context? The central hypothesis
is that although Tawheed and the Trinity differ fundamentally in doctrinal structure, both can be
reinterpreted contextually without losing their transcendent essence. The study further argues that
engaging these traditions in constructive dialogue can enrich contemporary understandings of God,
foster interfaith cooperation, and strengthen moral and spiritual foundations in a post-traditional
world. Ultimately, this research aims to bridge the gap between theology and modernity by providing
conceptual frameworks that address the existential realities of the twenty-first century.

2. Literature Review

2.1. Understanding of Tawheed in Islamic Tradition

In the Islamic tradition, Tawheed is not just a monotheistic doctrine, but rather the
epistemological, ontological, and axiological foundation for all religious teachings (Mansor et al,
2020). This concept asserts that Allah is one in essence (dhati), nature (sifati), and actions (af'ali), as
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explained in depth by classical scholars such as Al-Ash'ari, Al-Ghazali, and Ibn Taymiyyah (Sisaeng et
al, 2024). In Al-Ibana ‘an Ustl al-Diyana, Al-Ash'ari asserts that belief in the oneness of Allah must be
understood by avoiding anthropomorphism (likeness to humans) but still maintaining the attributes
of God mentioned in the Qur'an(Al-Khattaf & H, 2024; Senin et al., 2022). This kind of thinking formed
the framework of orthodox Islamic theology that survives to this day. However, amidst the challenges
of modernity, many contemporary Islamic thinkers have begun to reinterpret this concept to make
it more relevant to the demands of the present day(Diouane et al, 2025). For example, Fazlur
Rahman (1980) in Major Themes of the Qur'an proposes a thematic hermeneutic approach to
understanding the universal and moral messages of the Qur'an, rather than focusing solely on textual
formulations(Maghfiroh & Musyafiq, 2024).

Critical thinking on Tawheed also came from Nasr Hamid Abu Zayd, a controversial Islamic
reformist figure, for his views that challenged the authority of literal texts. In Mafhum al-Nass (1990),
Abu Zayd underlined the importance of historical and social context in understanding revelation,
including the concept of God himself(Tamer, 2011). He argued that the language of the Qur'an was
not neutral, but rather a product of 7th-century Arabic culture that was later reinterpreted by
subsequent generations. This opens up space to see Tawheed as a dynamic principle that can be
linked to modern issues such as pluralism, human rights, and interreligious dialogue(Al Qurtuby,
2013; Wilkinson, 2021). Other research, such as that conducted by Khaled Abou El Fadl (2001) in
"The Place of Tolerance in Islam," also demonstrates how Tawheed can serve as the basis for
tolerance and humanism in an increasingly pluralistic Muslim world(Gaffar & Anees, 2025). Pew
Research Center survey data (2019) indicate that the majority of Muslims in democratic countries
support the integration of modern values without abandoning their faith, suggesting that the
reinterpretation of Tawheed in the modern context remains highly relevant(Dar, 2024).

2.2. The Concept of the Trinity in Christian Theology

In Christian theology, the concept of the Trinity—which refers to the unity of God the Father, the
Son (Jesus Christ), and the Holy Spirit—is at the core of the confession of faith formally declared at
the Council of Nicaea in 325 AD and further developed at the Council of Constantinople (381
AD)(Altizer, 2012; Smiles & Rao, 2020). This concept originated from the early church's attempts to
comprehend Jesus' relationship with God within the context of Greek philosophy and Jewish
theology(Kugler, 2020; Nemes, n.d.). Augustine, in his work De Trinitate, employed psychological
analogies to illustrate how the human mind possesses memory, intellect, and will—as a
representation of the internal relationships within the Triune God(Salontai, 2020; Teske, 2001).
Thomas Aquinas, in his Summa Theologiae, then provides a systematic metaphysical framework that
explains how the three divine persons are united in a single essence(Emery, 2000; Kilby, 2005; Parry,
2022). Despite being a central doctrine, this concept is often considered difficult to understand by
modern societies that tend to be rationalistic and skeptical of theological mysteries.

In the modern era, theologians such as Karl Rahner and Wolfhart Pannenberg have sought to
reconstruct the meaning of the Trinity, making it more relevant to today's social and spiritual
contexts(Phan, 2011)(Karkkainen, 2011). Rahner, in his work The Trinity (1997), introduced the
"Rahner’s Rule" which states that "the 'economic’ Trinity is the 'immanent’ Trinity and vice versa",
thus emphasizing the importance of God's activity in history as a reflection of divine reality
itself(Bingemer, 2010; Jowers, 2006; Venter, 2018). This view opens up opportunities to understand
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the Trinity in the context of a real and relevant incarnation in the contemporary world. On the other
hand, Pannenberg in Systematic Theology emphasizes the need to integrate Trinitarian theology with
scientific and philosophical knowledge, as well as considering the social implications of egalitarian
and harmonious divine relations (Venter, 2018). Studies by feminist theologians, such as Catherine
Mowry LaCugna (God For Us: The Trinity and Christian Life, 1991), also offer a reinterpretation that
emphasizes the communal and relational aspects of the concept of the Trinity, making it an ideal
model for human relations in modern society(Fox, 2017; Komagata, 2022). The World Values Survey
(2020) indicates that, although the number of people who believe in the Trinity is declining in
Western Europe, the concept remains central to the theological identity of the global churches in the
Global South, including Africa and Asia(Roberts, 2023; Zurlo Johnson T. M. & Crossing P. F., 2024).

2.3. The Relevance of the Concept of Godhead in the Secular World

In the midst of the growing trend of secularism, both Tawheed and the Trinity face great
challenges in terms of relevance and spiritual appeal. According to Charles Taylor in A Secular Age
(2007), modern society lives in a state of "disenchantment”—a loss of awe of the transcendental
dimension—which makes the concept of God increasingly difficult to understand
intuitively(Marshall, 2011; Sanchez Berrios, 2022). This phenomenon is reflected in data from the
European Values Study (2020), which noted that the percentage of Europeans who believe in God is
declining, with approximately 47% of respondents declaring themselves non-religious(Bradic, n.d;
Ert, 2014; Mirza, 2022). In Indonesia, although the level of religiosity remains high, the Kompas R&D
survey (2022) indicates that the younger generation is increasingly critical of traditional dogmas and
is more inclined towards individual and inclusive spirituality(Aristawidya, 2024; Suprapto et al,
2025). In this context, both concepts of divinity—Tawheed and the Trinity—must be reinterpreted
to remain meaningful in a post-traditional society that tends to be skeptical of the authority of
revelation and religious institutions.

John Hick, in his paradigm of pluralism (An Interpretation of Religion, 1989), proposes that the
world's religions can be viewed as cultural responses to the same Divine Reality, albeit with different
names and formulations(Byrne, 1982; Cavalcanti, 2022). This view opens up space for dialogue
between Islam and Christianity in understanding God beyond the claims of exclusivism. Hick
proposed the term "Real Ultimate Reality" to refer to the Underlying Reality behind all religions,
thereby facilitating mutual understanding among them(Aggarwal & Aggarwal P, 2023; Olawoyin,
2016). A similar approach is also seen in the thinking of Rowan Williams (Faith in the Public Square,
2012), the former Archbishop of Canterbury, who emphasizes the need for religion to speak in a
public language that is acceptable to all groups, including non-believers (Cruickshank, 2016; Valk,
2009). Similarly, Saba Mahmood (Politics of Piety, 2005) demonstrates that religious life can remain
relevant in secular spaces if it focuses on ethical practice and character building, rather than just
doctrine(Bautista, 2008; Turner, 2019). Therefore, both Tawheed and the Trinity must be
rearticulated as moral and spiritual principles that can bridge faith and modernity.
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3. Methods

3.1 Research Design

This study employed a comparative theological literature study using an interdisciplinary
hermeneutic-analytical approach. This design was chosen because the research focused on
comparing two significant concepts of divinity— Tawheed in Islam and the Trinity in Christianity—
within the context of modern challenges. The interdisciplinary approach allowed the integration of
theology, philosophy of religion, and sociology, thereby capturing both traditions' doctrinal,
historical, and social dimensions(Almutlaq & Al-shunyber, 2024; Ermawati et al,, 2025).

3.2 Unit of Analysis

The units of analysis were the two central theological doctrines: Tawheed, which affirms the
absolute oneness of God in Islam, and the Trinity, which constitutes the core Christian belief in the
Father, Son, and Holy Spirit. These concepts were selected because they are foundational to each
tradition's understanding of God and currently face challenges of relevance in increasingly secular
and individualistic societies.

3.3 Data Sources and Selection Criteria

The data for this study were collected from both primary and secondary sources. Primary
sources included sacred texts such as the Qur'an and the Bible, classical Islamic exegesis (e.g, Tafsir
al-Tabari and Tafsir Ibn Kathir), and official Church documents, including the Nicene Creed and the
documents of Vatican II. Secondary sources comprised scholarly books, peer-reviewed international
journal articles, and global survey reports (e.g, Pew Research Center, World Values Survey, European
Values Study). Sources were selected based on the following inclusion criteria: (1) publications
addressing Tawheed or the Trinity about modernity, secularism, or interfaith dialogue, (2) published
between 1980 and 2024, and (3) written in English, Arabic, or Indonesian—sources lacking precise
theological analysis or categorized as popular opinion were excluded. In total, 52 key sources were
analyzed, comprising 25 books, 20 peer-reviewed journal articles, and seven global survey datasets.

3.4 Data Collection and Analysis Techniques

Data were collected using theological content analysis, which involved identifying relevant texts
and data, conducting a close hermeneutic reading and recording core theological
arguments(Horwitz, 2022). The extracted data were then categorized into major themes, including
"crisis of transcendence,” "individualization of belief," and "dominance of materialistic culture."
Analysis was conducted using a comparative-hermeneutical method, enabling the mapping of
similarities and differences between the Islamic and Christian traditions regarding the issue of God's
alienation in the modern context(Ichwan & Salisu, 2024). This process was conducted iteratively

until conceptual saturation was achieved.

3.5 Validity and Reliability

This study employed source triangulation to enhance validity by drawing from multiple
traditions and academic disciplines. The analysis balanced classical and contemporary literature,
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integrating theological findings with empirical data from global surveys. This approach was intended
to ensure that the results provide a comprehensive and contextually relevant understanding of God's
alienation in the modern world.

4. Result

4.1. The Crisis of Transcendence in the Understanding of the Divine

In an increasingly secular modern world, the concept of God's transcendence—both within the
framework of Tawheed and the Trinity—is experiencing a crisis of meaning. On the one hand,
monotheistic religions have historically taught that God is the Absolute, infinite, and not fully
graspable by the human mind(Hewitt, 2020; Orbih & I, 2024). On the other hand, however, currents
of modern rationalism and empiricism have reduced the understanding of God to a more humanist
and immanent framework. In the Islamic tradition, for example, the doctrine of Tawheed emphasizes
the absolute oneness of Allah and cannot be likened to His creatures (laysa kamithlihi shay")(Prayogi
& Nasrullah, 2024). In practice, however, many modern interpretations tend to place God in a moral
and social context without giving sufficient space to His transcendental nature.

The same is true in Christian theology, where the concept of the Trinity —which essentially
involves internal relationships within God Himself—is often understood reductively as a symbol of
brotherhood or the unity of the human community(Bertato, 2023; Heim, 2001; Jaffee, 2001). Karl
Rahner once noted that "the doctrine of the Trinity is the 'most fundamental and radical mystery' of
Christian faith," but in the modern world, this mystery is often hollowed out of its metaphysical
depths and seen only as moral or symbolic teachings(Scott, 2002; Speidell, 1994). A Pew Research
Center survey (2020) shows that young generations in Europe and North America tend to view God
as a "force of nature” or "moral principle", rather than as a transcendent reality active in
history(Kielian etal,, 2025; Pereira Coutinho & Wilkins Laflamme, 2023; Voas, 2025). This shows that
in the modern context, God is no longer perceived as the Absolute, but as a projection of human
values.

As a result, in both the Islamic and Christian traditions, God's transcendence has become
increasingly elusive and relevant to individuals living in a secular paradigm. Modern societies focus
more on God's practical benefits in everyday life—such as comfort, moral guidance, or emotional
support—than on His transcendent essence or metaphysical nature(Landesz, 2023; Leite et al,,
2020). This trend is evidenced by a Pew Research Center survey conducted in spring 2022 across 17
advanced economies, where a median of around two-thirds (* 65%) of respondents stated that one
can be moral without believing in God(Haimila et al, 2025). In many countries—including Sweden
and the U.S.—a majority view God primarily as a "moral guide" or source of personal well-being
rather than a transcendent being engaged in cosmic history(Johnson et al, 2025; Lemos & Puga-
Gonzalez, 2021). Similarly, the concept of "vicarious religion", introduced by Grace Davie, highlights
how many modern Europeans delegate religious commitment to a minority of active believers while
retaining a symbolic or functional appreciation of divine concepts—not necessarily rooted in
doctrinal belief(Altnurme & Mottus, 2022). Thus, the crisis of transcendence is not only about the loss
of faith in God's existence, but also about the loss of the ability to understand and appreciate the deep
and meaningful meaning of divinity in modern life.
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4.2. The Individualization of Beliefs and the Weakening of Revelatory Authority

One of the primary signs that God is becoming increasingly distant in the midst of modernity is
the erosion of the authority of revelation and religious institutions in shaping individual beliefs(Ekeke
etal, 2024). In the premodern world, the authority of the scriptures and the scholars or pastors was
very dominant in shaping people's understanding of God(Ward, 2000). However, in the modern
world, individualism is gaining strength, and many people are beginning to form personal
relationships with God outside of the traditional structures of religion(Marianski, 2019). In the
context of Islam, this phenomenon can be seen from the increasing number of Muslims who prefer
to read the Qur'an privately without the mediation of scholars, or even reject orthodox
interpretations because they are considered not in accordance with the values of the times(Ichwan
et al, 2024). Kompas R&D survey data (2022) shows that 64% of young Indonesian Muslim
respondents trust their own version of religion more than the opinions of official religious
leaders(Suprapto et al,, 2025).

A similar situation arises in the Christian tradition, where the concept of sola scriptura (the Bible
as the supreme authority) is increasingly being transformed into sola mentis (the personal mind as
the supreme authority)(Punt, 2019; Santrac, 2013). Many modern Christians choose to interpret the
Bible subjectively, based on their own spiritual experiences, rather than relying on the church or
official doctrine(Chalfoun, 2023). This phenomenon is reflected in the increasing number of people
who identify as "spiritual but not religious” (SBNR), i.e, those who believe in God or divine energy but
do not affiliate with a particular religious institution. According to the World Values Survey (2020),
almost half of the population in New countries such as France, Germany, and Canada choose a form
of religion that is personal and non-traditional(Roberts, 2023).

This change made the concept of God more abstractand less connected to formal doctrines such
as Tawheed or the Trinity. In many cases, individuals choose to enrich their beliefs with elements from
various spiritual traditions, including yoga, Eastern philosophy, or mindfulness(Davari-Torshizi,
2024). This makes God more flexible and personal, but also more ambiguous, and lacks a clear
theological foundation. As a result, God is no longer seen as an objective reality that demands moral
responsibility, but rather as a reflection of the individual's emotional and psychological
needs(Baggett & Walls, 2025). Thus, the individualization of faith is one of the primary factors that
prevents modern humans from achieving a profound understanding of divinity and integrating with
religious traditions.

4.3. Losing Religious Meaning in a Materialistic World

The third phenomenon that shows that God has become alien in the midst of modernity is the
dominance of materialistic culture that reduces the meaning of religion in human life. In the global
capitalist world, economic and technological values are at the center of life's orientation, leading to
the marginalization of transcendental concepts such as God, the soul, and the hereafter(Sukhareva,
2024). The modern world focuses more on things that can be measured, quantified, and directly
utilized—and this is at odds with the core of religious teachings, which emphasize the importance of
avertical relationship with God and the broader meaning of life (Andika, 2022; Thsan et al, 2022). In
the Islamic tradition, for example, the concept of Tawheed teaches that everything in this world
belongs to Allah, and man is only His caliph (Ismail & Berghout, 2024). However, in practice, many
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modern Muslim societies prioritize worldly achievements over devotion to God, as noted by UNDP
in the Arab Human Development Report (2021).

In the Christian tradition, a similar situation occurs. The concept of the Trinity, which portrays
God as a loving and harmonious relationship, is often overlooked in everyday life, dominated by
competition and individualism(Anderson & Fiddes, 2020; Deetlefs, 2019). A study by the British
theologian, Grace Davie (Religion in Britain Since 1945, 1994), shows that religious life in New Europe
was increasingly separated from public life and more limited to personal or family rituals(Miiller,
2019). This shows that although there is still faith in God, he is no longer at the center of the social
and moral values that drive society. This phenomenon is reinforced by data from the European Social
Survey (2022), which noted that only 27% of respondents stated that religion has a significant
influence on their daily ethical decisions(Diaz de Rada & Gil-Gimeno, 2023; Dobra, 2024).

As aresult of this dominance of materialistic cultures, God is often present only in moments of
crisis or symbolic ritual, without being the foundation for individual identity and morality. In many
cases, God is seen as an "emergency umbrella"—remembered only when needed, but forgotten
when life is stable. In this context, both Tawheed and the Trinity lose their appeal because they are not
easily associated with modern economic, career, or lifestyle needs. Therefore, God's alienation in the
midst of modernity is not only a matter of belief, but also a matter of relevance—can the concept of
divinity still be a source of meaning and motivation in an increasingly pragmatic and hedonistic
world?.

5. Discussion

The results of the study indicate that God is increasingly perceived as alien in the modern world
due to three primary factors: the crisis of transcendence, the individualization of beliefs, and the
prevalence of materialistic cultures. In the context of Tawheed and the Trinity, the concept of God is
no longer deeply understood as a transcendent reality but is more often reduced to a moral symbol
or projection of individual psychological needs(Timani, 2019). On the other hand, the authority of
religious revelation is weakened because people prefer to build a personal relationship with God
without the mediation of religious institutions. This is reflected in the increasing number of self-
proclaimed "spiritual but non-religious" (SBNR) people among both Muslims and Christians. In
addition, capitalist and technological cultures also shift the focus of humans from the meaning of the
divine to worldly achievements, so that God is only present in certain moments, rather than at the
center of identity and morality. This phenomenon suggests that, although many people still believe
in God, their understanding of Him differs significantly from traditional theological formulations.
Global survey data, such as the Pew Research Center and the World Values Survey, support these
findings, showing a significant shift in the way young people view God amid the tide of secularism
and individualism. Therefore, the challenge for Islamic and Christian theology today is to reconstruct
the meaning of divinity in order to remain relevant in the post-traditional world without losing its
transcendental essence.

These findings prompt us to reflect deeply on how religion can endure and remain meaningful
in an increasingly secular and individualistic world. If God is understood solely as a projection of
subjective values or a tool for emotional satisfaction, then the meaning of divinity will be more
superficial and will lack spiritual or social transformative power. In the context of Islam, this
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challenges Muslim scholars to reformulate the meaning of Tawheed in a way that bridges modern
faith and rationality without sacrificing the transcendence of Allah (Asghar & Saqib, 2024; Thompson,
1994). Similarly, in the Christian tradition, the church and theologians must seek a form of
incarnation of the doctrine of the Trinity that can address the existential questions of modern
humanity. In addition, this result also invites reflection on the role of religious institutions in
maintaining the relevance of divine teachings. Are religious institutions still effective in mediating
between humans and God? Or do they become obstacles to individuals who seek direct contact with
the Divine?

This question is important because global data shows that public trust in religious institutions is
declining. The World Values Survey (2022) noted a significant decline in the level of trust in religious
institutions, particularly among younger generations, who value autonomy and personal spirituality
more(Stolz et al, 2025). Experts such as Bruce (2016) and Casanova (2019) argue that religious
institutions often struggle to adapt to the dynamics of pluralistic societies and digital cultures that
demand openness(Grigore & Maftei, 2025). As a result, many individuals prefer to build a direct
relationship with God through independent spiritual practice, without the mediation of formal
institutions. If they want to remain relevant, religious institutions must strengthen inclusivity, expand
interfaith dialogue, and utilize digital platforms to foster closeness with broader and more diverse
communities. Ultimately, God's alienation is not merely about the loss of trust, but more profoundly,
about the loss of modern man's capacity to experience the divine in a profound and integral manner.
This presents a significant challenge for the Islamic and Christian traditions in their efforts to
revitalize the concept of divinity that resonates with the spiritual realities of contemporary society.

An interpretation of the results of this study suggests that God's alienation in the modern world
is not entirely negative. It can also serve as a momentum for both traditions—Islam and
Christianity—to reformulate the concept of divinity in a more inclusive, humanistic, and dialogical
manner. Within the framework of Tawheed, doctrinal reinterpretation can be carried out using a
contextual hermeneutic approach that takes into account the dynamics of the times, as proposed by
Fazlur Rahman and Nasr Hamid Abu Zayd. Thus, Tawheed is understood not only as a static
monotheistic doctrine but also as a universal principle that can be the basis for interfaith dialogue
and the construction of a just and egalitarian society. In the context of the Trinity, a new interpretation
can be made by emphasizing the relational and communal aspects of the concept of God, as
developed by Karl Rahner and Catherine Mowry LaCugna. The concept of the Trinity can be an ideal
model for harmonious relations between people, as well as a basis for solidarity and cooperation in
a pluralistic society. This kind of interpretation allows the concept of divinity to be relevant not only
in the space of worship, but also in the public and political spheres. Thus, God's alienation can be the
beginning of the process of revitalizing divine teachings that are more adaptive and responsive to the
challenges of the times, without losing their theological integrity.

A comparison between Tawheed in Islam and the Trinity in Christianity reveals important
similarities and differences in how the two traditions understand and respond to God's presence in
the modern world. Philosophically, Tawheed emphasizes the transcendent absolute oneness of
Allah(Mussa, 2024), while the Trinity emphasizes the internal relationship within Allah
Himself(Kuhn, 2019). Although they differ in theological structure, these two concepts have the same
goal: to explain the existence of God as the basis of morality, identity, and the meaning of human life.
In the modern context, however, both face a similar challenge: how to maintain relevance in a society
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increasingly skeptical of the authority of dogma and revelation. In terms of theological responses,
[slamic traditions tend to be more cautious in reinterpreting core doctrines such as Tawheed, for fear
of losing orthodox integrity. In contrast, the Christian tradition—especially in liberal and progressive
theological circles—is more flexible in reconstructing the meaning of the Trinity, even to the point of
using social and ecological analogies. For example, Christian feminist theology, such as that
developed by Elizabeth Johnson, offers a more inclusive and non-gendered reinterpretation of
God(Greene-McCreight, 2000). Meanwhile, in the Islamic world, movements such as Liberal Islam
and Neo-Mu'tazilism are beginning to open up space for discussion about God within the framework
of human rights and pluralism, but they are still limited to minority groups(Bukhari et al, 2024).
Overall, this comparison reveals that although Tawheed and the Trinity have distinct theological
frameworks, they share similar challenges in maintaining the relevance of the concept of divinity
amid the rise of secularism. This presents a significant opportunity for intercultural theological
dialogue to jointly explore a more inclusive, humanistic, and relevant understanding of divinity in the
modern world.

Based on the above results and analysis, several advanced steps and important implications can
be deduced. First, there needs to be a collective effort from religious scholars, community leaders,
and educational institutions to revitalize the concept of divinity in a format that is more relevant and
accessible to the younger generation. In both Islamic and Christian contexts, a more contextual,
humanist, and interdisciplinary approach is needed so that the concepts of Tawheed and the Trinity
are not only ritualistic doctrines, but also moral and spiritual foundations in daily life. Second,
religious institutions must reform the way they convey the divine message. Churches and mosques
should not only be places of worship, but also spaces for dialogue, education, and spiritual innovation.
Digital approaches and social media can be utilized to convey divine teachings in a more engaging
and interactive manner, particularly to reach young audiences. Third, further research is needed to
explore how the concept of divinity can be integrated with global issues such as climate change,
human rights, and world peace. In this way, God is not only an object of faith but also a source of
inspiration to create a more just, peaceful, and sustainable world.

6. Conclusion

This study shows that in modern secular and individualistic societies, the concepts of Tawheed
in Islam and the Trinity in Christianity face significant challenges in maintaining their relevance. The
findings highlight three key factors contributing to the alienation of God from human consciousness:
the crisis of transcendence, the individualization of belief, and the dominance of materialistic culture.
Survey data from the Pew Research Center and the World Values Survey further confirm that
younger generations tend to focus on God's functional or symbolic role rather than His transcendent
essence. These conditions have weakened the authority of religious institutions and fostered a
growing preference for personalized spirituality, which often detaches individuals from the
theological depth embedded in their religious traditions.

This study enriches the field of comparative theology by offering a contextual model for
reinterpreting the concept of God in secular societies. By engaging Islamic and Christian theological
frameworks, the research demonstrates that Tawheed and the Trinity, despite their doctrinal
differences, share a common potential for renewal through the lens of contextual hermeneutics and
interfaith dialogue. This contribution addresses the gap in existing scholarship, which often studies
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these doctrines in isolation. Furthermore, integrating sociological data with theological analysis
provides a holistic perspective that captures the lived realities of contemporary believers. This
research enriches the study of comparative theology by offering a contextual model of divine
reinterpretation for secular societies.

Based on these findings, three strategic recommendations are proposed. First, contextual
theology must be strengthened through hermeneutical approaches that connect traditional
doctrines with the social and spiritual realities of contemporary life. Second, religious institutions
must reform their roles by promoting inclusivity, sustained interfaith dialogue, and digital
engagement to reach younger generations and those identifying as "spiritual but not religious”
(SBNR). Ultimately, further research should investigate how theological concepts of divinity can be
effectively integrated with pressing global issues, such as climate change, human rights, and
peacebuilding. Such efforts will ensure that the idea of God remains a transformative source of moral
and spiritual guidance in the twenty-first century.
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